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VaYelech [And Moses Went]
And Moses Went

1. “Leading to the right of Moses, the arm of His glory, dividing the water before them.” Happy are Israel, whom the Creator desires. And because He desired them, He called them, “Holy firstborn sons,” brothers, as though He came down to live with them, as it is written, “And let them make Me a sanctuary, that I may dwell among them.” He wished to correct them such as above, placed seven clouds of glory over them, and His Divinity walks before them, as it is written, “And the Lord walks before them by day.”

Moses, Aaron, and Miriam

2. Three holy brothers walked among them: Moses, Aaron, and Miriam. By their merit, the Creator gave them sublime gifts. All of Aaron’s days, the clouds of glory did not move from Israel. Aaron is the right arm of Israel, as it is written, “And the Canaanite, the king of Arad ... heard that Israel came through the Atarim.” “Through the Atarim” means that Israel were like a man who is walking without an arm, supporting himself in every place, since Atarim means “places” [Atar means “place” in Hebrew]. And then, “And he fought against Israel and took some of them captive,” since they were without the right arm. Aaron was the right arm of the body, Tifferet. This is why it is written, “Leading to the right of Moses, the arm of His glory,” which is Aaron, the right arm of Tifferet.

3. “And Moses went.” Where did he go? “And Moses went” means that he went as a body without an arm, as it is written, “and they are gone without strength before the pursuer” because Aaron, the right arm, died, and the body, Moses, wanted to depart because of that.

4. Throughout Moses’ life, Israel ate bread from the sky. When Joshua came, it is written, “The manna ceased the next day, and they ate from the produce of the land,” the day after the Pesach [Passover]. What is the connection between the manna and the bread from the earth? The manna is from above, from heaven, from ZA, and the bread from the earth is from below, from Malchut, which is called “earth.” As long as Moses was present, the body of the sun, ZA, was governing, illuminating to the world. When Moses departed, the body of the sun departed and the body of the moon emerged, meaning Malchut, Joshua. This is why the bread from the heaven stopped and they ate from the produce of the land, Malchut.

Moses Is the Dominion of the Sun; Joshua Is the Dominion of the Moon

5. The Creator said to Moses, “Behold, My angel shall go before you.” Moses said, “And what is that?” It is that the governance of the sun, the governance of ZA, shall end, and the moon shall govern. “I do not want the body of the moon,” meaning the governance of Malchut, who is called “an angel.” He said to ZA, “Your face does not go, do not lead us up from here, it is the body of the sun that I want, ZA, and not the moon, Malchut.” Then the body of the sun illuminated and Moses became like the body of the sun before Israel. When Moses passed away, the sun ended, the moon illuminated, and Joshua was using by the light of the moon. Woe to that shame.

6. “And he said, “I am a hundred and twenty years old this day; I can no longer go out and come in.” For forty years the sun illuminated for Israel. It ended at the end of the forty years, and the moon illuminated. This is why Moses said, “I can no longer go out and come in,” for it was time for the dominion of the moon, Joshua. It is written, “There is he who perishes without a trial.” The world needs everything for man’s benefit, so he will depart before his time arrives, meaning so he will perish without a trial.

7. All the spirits that come from above come out male and female, and part upon their arrival in this world to dress in bodies. Sometimes, a soul of a female comes out to the world before the soul of the male, her mate, comes out. Each time the time of the male to bond with his female has not arrived, and another, who is not her mate, comes and marries her, when the time of her mate to bond arrives—when Tzedek [justice] awakens in the world, meaning Midat ha Din [the quality of judgment], to count the iniquities of the world—it takes that man who married her, meaning takes his soul, he passes away from the world, and her mate marries her. This is why couplings are as hard for the Creator as the tearing of the Red Sea.

8. If the male, who is not her mate, has corrupted his works, he is taken from the world when it is time for her mate to take her. And even if he did not corrupt his works a lot by his iniquities, making it necessary that he be put to death by sentence, he still passes away at that time, before it is his time to die, and it is not done by sentence. It is written about him, “There is he who perishes without a trial.” The Dinim of Tzedek encounter him for his iniquities, meaning Malchut of Midat ha Din, since it is time for her mate to marry her, although by law, it is not mandatory that he should die.

9. So why did he die? Why would the Creator not separate the couple from one another so her mate will come and marry her? Indeed, it is to the man’s benefit; He is merciful with him, so he will not see his wife in the hands of another. And if her mate’s works are not upright, although this woman is his, the other—who is not her mate—is nonetheless not rejected before him.

10. King Saul took the kingship because it was still not David’s time for it, since the kingship was certainly David’s. This is why Saul came and took it. When it was time for David to inherit what was his, Tzedek [justice] awakened and took Saul for his iniquities, he was rejected from before David, and David came and took what was his.

11. Why did the Creator not remove Saul from the kingship to give it to David, so he would not have to die? The Creator was merciful with him in taking his soul while he was still a king, so he would not see his servant ruling over him, taking what was initially his. Similarly, one who marries another’s mate, and it is time for the other to marry her, He takes his soul and then gives his wife to her mate, so he will not see his wife in the hands of another. For this reason, when marrying a woman, one should ask the Creator for mercy that he may not be repelled by another.

12. “And the Lord said to me, ‘Enough! Speak to Me no more of this matter.’” The Creator said to Moses: “Moses, do you wish for the world to change? Have you ever seen the sun worshiping the moon? Have you ever seen the moon governing while the sun is still present? Rather, your dying days have come; summon Joshua. Let the sun be taken and let the moon govern. Moreover, if you enter the land, the moon will be taken because of you and will not be able to govern. Indeed, the governance of the moon, Joshua, has arrived, and it cannot rule as long as you are in the world.”

13. “Call Joshua, and present yourselves at the tent of meeting, that I may commission him.” The Creator did not command Joshua, but Moses. He said all that to Moses, as it is written, “Behold, you are about to lie down with your fathers; and this people will arise ... and will forsake Me and break My covenant... Then My anger will be kindled against them in that day. ...Now therefore, write this singing for yourselves, and teach it to the sons of Israel; put it on their mouths.” All that was said to Moses. Thus, what is, “That I may commission him”? After all, He did not commission him anything.

14. Rather, the Creator said to Moses, although you will lie down with your fathers, you will always be poised to illuminate to the moon, Joshua, Malchut. Like the sun, even when he has set, he had set only in order to illuminate to the moon. It is so because then, once he had set, he illuminates to the moon. For this reason, you lie down to illuminate. This is the meaning of “That I may commission him.” By Moses’ departure, he illuminates the words of the Creator to Joshua, as the sun illuminates to the moon after its departure. It follows that then Joshua was told to illuminate. This is why it is written, “Behold, you are about to lie down with your fathers,” meaning illuminate to Joshua. This is the meaning of what is written, “But charge Joshua ... and strengthen him.” “Charge Joshua,” it is all to illuminate to him.

15. It is written, “And Moses called to Joshua and said to him before the eyes of all Israel, ‘Be strong and courageous, for you shall come.’” Afterwards it is written, “For you shall bring.” “Come” means inform him, so he may enter the land and be in it, and “Bring” means to inform him of the governance over Israel. It follows that he was told two things: He was told of his own existence in the land of Israel, and he was informed of the governance over Israel.

From the Ends of the Earth We Hear Songs
16. “From the ends of the earth we hear songs, ‘Glory to the Righteous One.’ But I say, ‘My secret is to me! My secret is to me! Woe to me! The traders deal treacherously.’” Woe to people who do not notice and do not engage in their Master’s glory, nor regard the upper Kedusha [holiness], to be sanctified in this world and to be holy in the next world. “From the ends of the earth” is the upper holy cover, Malchut. “We hear songs,” as it is written, “Sings at night,” the songs and praises of the Assembly of Israel, Malchut, before the Creator, ZA. At night means when she is ready and is present to praise the Creator, and plays with the righteous in the Garden of Eden.

17. And when is she ready to praise the Creator? From midnight onward. Then, “We hear songs,” meaning praises. And the songs are as it is written, “The song of the ruthless is silenced,” which means uprooting all those tyrants from their places. It is so because when the night begins, several tyrants, litigators, are present in the world, walking and roaming the world in order to slander. From midnight on, a spirit awakens and uproots them all from their places, removing them so they will not govern. “We hear songs,” praises of the Assembly of Israel for the Creator at night. Why? It is written, “Glory to the Righteous One,” meaning Malchut wishes to mate in a single Zivug with the Creator, to be sanctified with Him in a single Kedusha. “Glory” means desire. “To the Righteous One” means Yesod.

18. “But I say, ‘My Raz [secret] is to me! My Raz is to me!’” This is a sublime secret because Raz means “secret.” The second “My Raz is to me” is to extend a holy spirit, meaning that the Zivug of the Creator and His Divinity at midnight is a high secret. And if people below are sanctified in their Zivug at that time, and intend in that, they extend a great spirit.

But “Woe to me,” for the generation and for the world. “The traders deal treacherously,” meaning they all lie in it, denying the upper Providence, lying about themselves, meaning they are not sanctified at the time of the Zivug. And they not only lie about themselves, but the sons that they bear will be lying due to their lie at the time of Zivug, which was without the upper Kedusha. Thus, they are flawed above and below.

19. When Isaiah saw it, he gathered all those who fear sin and taught them the holy way, how to be sanctified in the Kedusha of the King at the time of Zivug, so that their children will be holy. Once they were sanctified, the sons that they bore were named after him, as it is written, “Behold, I and the children whom the Lord has given me shall be for signs and for wonders in Israel,” meaning distinguished from the rest of the nations.

20. “From the ends of the earth we hear songs.” When Israel entered the land with the holy ark of the covenant before them, Israel heard from one side in the land praises and joy, and the voice of high singers singing in the land. At that time, “Glory to the Righteous One.” Then the praises were to Moses because glory means magnificence and praise. “To the Righteous One” means Moses, for wherever the ark was in the land, a voice would be heard saying, “This is the law [Torah] that Moses placed before the children of Israel.” However, “Woe to me, the traders deal treacherously,” meaning that Israel are destined to betray the Creator and be uprooted from the land at one time. And because the lie has found a hold among them, they will be uprooted from the land a second time until their iniquities are complemented in another land.

Three Are in a Testimony

21. “Take this book of the law, and put it by the side of the ark of the covenant of the Lord your God, that it may be there for a witness against you.” Why did he say, “The Lord your God,” and did not say, “The Lord our God”?

22. “For the place on which you stand is holy ground.” Holy ground is the land of the living, Malchut. First, “On which you stand,” but afterwards, “That it may be there for a witness against you.” A witness indeed, to make a testimony.

23. Three are in a testimony, to testify: The well of Isaac, fate, and the stone that Joshua placed. This singing is more than everything, as it is written, “That this singing may be a witness for Me.” Thus, are they four? Indeed, but no testimony is written in regard to fate.

24. How do we know about the well of Isaac? Because it is written, “That it may be a witness to me.” “Fate,” it is written, “According to the selection by lot, their inheritance shall be divided.” He would say, “This is for Judah and this is for Benjamin, and likewise for everyone. This is why it is written, “By lot,” meaning that fate had spoken. The stone of Joshua is as it is written, “Behold, this stone shall be a witness against us,” while here it is written, “That it may be a witness against you.” And it is written, “That this singing shall testify before them as a witness.” It certainly testified about Israel.

Song, Singing

25. “And Moses spoke ... the words of this singing until they were finished.” Why does it write, “The words of”? It should have said, “This singing.” Also, why does it write, “Until they were finished”? All the words that Moses said were engraved in the name of the Creator. They would come and rise and fall and become engraved in the name of the Creator, and everything would come before Moses to be engraved by him and stand before him. This is why it is written, “The words of this singing,” for everything came before him to be engraved. And this is why it is written, “Until they were finished,” meaning until they were fully engraved in the name of the Creator.

26. “The words of this singing.” It should have said, “This singing,” and not, “The singing.” What does “The” imply? It is the singing of the Creator, as it is written, “The song of songs, which is for Solomon,” who is a king that peace is all his, meaning the Creator’s. And it is written, “A psalm, a song for the Sabbath day,” meaning for the actual Sabbath day, Malchut. “A song,” which the Creator said for the Sabbath day, Malchut.

27. There it said “song,” and here, “singing.” “Song” is male, ZA, and “singing” is Nukva, Malchut. Compared to Moses, all the prophets are as a monkey in the eyes of people. They said, “song,” meaning “The song of songs,” “A psalm, a song for the Sabbath day,” and Moses said “singing.” But should Moses not have said, “song,” and they, “singing”? Yet, Moses did not say it to himself, but for Israel.

28. It is therefore clear that Moses was at a higher degree than all of them. Moses rose from below upward and they descended from above downward. Moses rose from below upward, as we learn that sanctity is increased, not decreased. Moses rose from below upward, saying the singing, which is the praise of the queen, who praises the king, and he began with Malchut, while Moses himself united with the king.

It follows that his singing rose from below upward, and they descended from above downward, saying a song, male, the praise, that the King praises the queen, and they united in the queen. It follows that their song is from above downward, from ZA to Malchut. Hence, by that, Moses’ merit is recognized as more than all the others, as it is written, “Than Moses and the children of Israel shall sing that singing to the Lord,” the singing of the queen. To whom? To the Lord. Therefore, it is written, “And Moses wrote this singing,” and, “And this singing shall testify.”

29. “And this singing shall testify.” Should it not have said, “And these words testified”? Rather, it is written, “And the earth will rise up against him,” meaning that the earth, Malchut, rebels, to execute Din against people. Moses regarded everything, which is why he said singing, the Malchut, to give the matters a grip in Malchut, from which the Din will be upon them, as it is written, “This singing shall testify before them as a witness ... for I know his inclination.” It is also written, “For I know that after my death you will act corruptly and turn from the way which I have commanded you.” And when you do it, promptly, ‘That this singing shall testify before them as a witness,’” meaning that Malchut will punish you.

30. “The heavens shall reveal his iniquity, and the earth shall rise up against him.” ZA, who is called “heaven,” only discloses the iniquity. But “And the earth shall rise up against him.” In the earth, in Malchut, the Din is done to whom it is done.

31. “And David spoke unto the Lord the words of this singing.” Now the praise is David’s, since he said the singing from below upward, from Malchut to ZA, as did Moses. He was rewarded with that degree—saying singing from below upward—but said this singing only at the end of his days, so it would be with greater wholeness, as we learn, “Do not believe in yourself until the day you die.” David was rewarded with saying the singing from below upward at the end of his days because then he was at rest on all his sides, as it is written, “In the day that the Lord delivered him out of the hand of all his enemies.”

32. What is the most important singing? As we learned, the work should be in words and in action, in two unifications—from below upward and from above downward. So here, it is from below upward and from above downward, and then to aim in the heart and to tie everything in one connection.

For I Call Out the Name of the Lord; Give Greatness to Our God!
33. First, Moses said from below upward, “For I call out the name of the Lord.” “Call out,” as it is written, “And He called unto Moses,” which is Divinity. Afterwards he said, “Give greatness to our God.” This is the upper King, ZA. Afterwards he descended in his degrees from above downward, from ZA to Malchut, as it is written, “Righteous and upright.” Righteous is Yesod; upright is Malchut. Afterwards he tied the knot of faith and said “He,” meaning “Righteous and upright is He.” This is a connection for all, for “He” is concealment, implying Ein Sof, who ties everything.

34. For this reason, a man should establish his Master’s praise in the same way. First, from below upward, raising his Master’s glory, Malchut, to a place from which the potion of the depth of the well pours forth, the place of Bina, and then to extend from above downward, from the potion of the stream, Bina, to every degree of ZAT, through the last degree, Malchut, to extend blessings to all from above downward. Afterwards a tie of faith must be tied to all, to connect everything to Ein Sof. This is a man who respects the name of his Master, to unify the holy name. This is why it is written, “For them that honor Me I will honor,” meaning for those who honor Me in this world, I will honor in the next world.

35. “And they that despise Me shall be esteemed lightly.” This is one who does not know how to unify the holy name and tie the knot of faith, to extend blessings to the required place, and to honor the name of his Master. Anyone who does not know how to honor his Master’s name would be better off not being born.

Answering “Amen”

36. “And they that despise Me shall be esteemed lightly.” That is, one who does not know how to honor his Master, and did not intend in the Amen, as we learn, “Great is he who answers, “Amen,” more than the one who blesses.” And Rabbi Shimon said that the one who answers, “Amen,” extends blessings from the spring, Bina, to the King, ZA, and from the King to the queen. Also, in the engraved letters of Rabbi Elazar, he says from the Aleph of Amen, Bina, to the Mem of Amen, ZA, and from the Mem of Amen to the Nun, Malchut [the Hebrew spelling of Amen is Aleph-Mem-final Nun]. When the blessings reach Nun, Malchut, they extend blessings outward from there to the upper ones and lower ones, and spread through everything. And the voice comes out, drank from the potion of blessings that so and so, a servant of the holy King, brought out.

37) When Israel below keep their answering of Amen and aim their hearts as they should, several doors of blessing open above, there is much goodness in all the world, and there is joy in everything. What is Israel’s reward for causing it? Their reward is in this world and in the next world. In this world, when they are afflicted and they pray their prayer before their Master, the voice declares through all the worlds, “Open the gates and let in the righteous, loyal nation.” Do not pronounce it “loyal,” but Amens [a similar pronunciation in Hebrew], who observe their answering Amen. “Open the gates,” as Israel opened the gates of blessings for them, now open the gates and let the prayer of those who are afflicted be answered.

38. This is their reward in this world. What is their reward in the next world? When a man who observed answering Amen departs this world, what does he observe—observe that blessing which the sayer blesses and he waits for him to answer after it, “Amen,” as he should? At that time, his soul rises and declares before him, “Open the gates before him,” as he opened the gates each day when he was loyal, meaning Amens.

39. What is Amen? Amen is the spring of the stream that extends, Bina. It is called Amen, as it is written, “And I was beside Him as an apprentice.” Do not pronounce it Amon [apprentice], but Amen. Keeping all the degrees—that river that stretches out, Bina—is called “Amen,” as it is written, “From the world and to the world,” from the world above, Bina, to the world below, Malchut. Here, too, Amen and Amen, Amen of above, Bina, Amen of below, Malchut. Amen means keeping of them all.

40. Aleph of Amen is the depth of the well, from which all the blessings pour forth and are present. The open Mem is a river that stretches out, Yesod. An open Mem is Yesod; a blocked Mem is Bina, as it is written, “That the government may be increased” [Marbe (increased) is written with a final (blocked) Mem although it’s not at the end of the word].

41. The stretched [final] Nun is the inclusion of two letters, Nun: Stretched Nun [[image: image1.jpg]


] and bent [regular] Nun [[image: image2.jpg]


], which also includes within it the Nukva de ZA, who is called “bent Nun.” The stretched Nun is the inclusion of the letter Vav [[image: image3.jpg]


], which also includes the male within it, the letter Vav, ZA. This is so because the stretched Nun is an expansion of male and female included as one, ZA—Vav, and Malchut—Nun. For this reason, everything together is called Nun [Nun-Vav-Nun], Vav being a male, and the stretched Nun being an inclusion of male and female. The bent Nun contains a stretched Nun. The Mem in Amen is an acronym for Melech [King]. Thus, Amen is an acronym for Loyal King, containing everything.

42. Anyone who heard a blessing from the one who blesses and did not aim his heart in the Amen, it is said about him, “And they that despise Me shall be esteemed lightly,” as it is written, “To you, O priests who despise My name.” What is his punishment? As he did not open blessings above, blessings are not opened to him. Moreover, when he departs from this world, it is declared before him and said, “Close the gates before so and so and do not let him in; do not accept him.” Woe to him and woe to his soul.

Gates of the Garden of Eden and Gates of Hell

43. All the wicked in Hell ascend through certain chambers. There are several doors in Hell, and all the doors correspond to doors in the Garden of Eden. When the wicked who received their punishment are taken out of there, they open the doors and place them outside. All the doors are called by names that correspond to the doors in the Garden of Eden, and each door in the Garden of Eden corresponds to that same door in Hell. Those doors in the Garden of Eden, doors opposite doors, when they see the door in Hell, they know by that from which Behina [discernment] is its corresponding door in the Garden of Eden.

44. The last chamber in Hell, the lowest of all, is twofold: chamber over chamber. It is called “A land of thick darkness,” as it is written, “Four-square it shall be and double,” which translates as “a square shall be weary.” Here, too, “Thick darkness” means doubled. That chamber is called “the bottom of Sheol.” Sheol is the upper chamber, and “the bottom” is the lower chamber. For this reason the land of thick darkness is called “bottom,” and is also called “doom.” This is why it is written, “Sheol and doom,” which are a twofold chamber, one atop the other. All the chambers were not twofold, and all are not weary, meaning they are not called “A land of thick darkness,” except this one.

45. One who descends to Doom, which is called “bottom,” never rises. That person is considered a man who has perished and has been lost from all the worlds. This is the place to which people who despise answering Amen is lowered. They are sentenced in Hell for many Amens that were lost from him, meaning that he did not appreciate. He is brought down to that bottom chamber, in which there is no door, and he is lost and never rises from there. This is why it is written, “As the cloud is consumed and vanishes, so he that goes down to Sheol shall come up no more.” But Jonah said, “From the depth of Sheol I cried for help; You heard my voice,” so did he rise from there? It is also written, “He brings down to Sheol, and brings up.” But here it is a Sheol from which there is rising, and there it is the bottom from which he does not rise. Here he repented and remade penitence, and there he did not repent.

46. “For My people have committed two evils: They have forsaken Me, the fountain of living waters, to hew for themselves cisterns, broken cisterns.” “They have forsaken Me, the fountain of living waters” is that he did not wish to sanctify the name of the Creator with the Amen. His punishment is as it is written, “To hew for themselves cisterns, broken cisterns,” which descend to Hell degree by degree until they go down to Doom, which is called “the bottom.” And if he sanctifies the name of the Creator to aim in the Amen properly, he rises degree by degree to be refined by that next world, which always continues and never stops, as it is written, “The Lord preserves the faithful and fully recompenses the proud doer.”

The Singing of the Well

47. Singing extends blessings from above downward until there are blessings in all the worlds. Israel are destined to say singing from below upward and from above downward, to tie the knot of faith, as it is written, “Then Israel shall sing this singing.” It does not say, “sang,” but “Shall sing,” in the future. Similarly, they are all said in future tense, this singing, from below upward, for the singing is in Malchut, which sings above for ZA, as it is written, “Rise, O well, they answered her.” They said to Malchut, who is called “a well,” “Rise to your place to unite with your husband, ZA.” This is from below upward, when Malchut is raised to ZA.

48. Afterwards there is extending from above downward, as it is written, “A well which the ministers dug, the nobles of the people mined it with the scepter, with their staffs.” A well is Malchut. The ministers dug it, meaning AVI begot her, since AVI corrected Malchut, as it is written, “And the Lord God built the rib.” “The nobles of the people mined it” are the patriarchs, HGT de ZA, who are called “the nobles of the people.” “Mined it” means that they mined a place for the King to mate with her in blessings through a Zivug in the scepter, Yesod. “With their staffs” is in NH. Thus far from above downward. And it is written, “From the desert to Mattanah, from Mattanah to Nahaliel, and from Nahaliel to Bamot.” “From the desert” is Malchut, who is called “speech.” She rises to Yesod, who is called “Mattanah,” and from Mattanah he rises to Nahaliel, Tifferet, and from Nahaliel to Bamot, AVI. This is the complete connection, the tie of faith, a tie that includes the sustenance of everything.

49. Israel are destined to say a complete singing, a singing that contains all other songs, as it is written, “And on that day you shall say, ‘Thank the Lord, call out His name, make known His deeds among the peoples.’” At that time it is written, “And the Lord shall be king over all the earth, on that day the Lord will be one and His name One.” And it is written, “Then our mouths shall fill up with laughter and our tongue with singing; then it shall be said among the nations: ‘The Lord has done great things with these.’”
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